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: ir own Notions and Explications of 

| tte 6 lick Faith: Which Faith, - content themſelves to ſay in ge- 
| except every one do whole and undefiled, neral, chat by the Damm%˖Q ; Dam- | 
without doubt he. periſh everlaſtingh : nation is denounc'd againſt choſe who do 
And the Catholick Faith is this, &c. He not believe the Truth concerning the 740. 


bid + 


-——— believe certain plain and incon- Chriſtian Religion, and that the uſe of them ' 
__ teſtable — er N ma be underſtood is abſolutely. — % Salvation; and yet 
by the Doctrines of the Trinity and Incar- they hold at the e time that the Gai [ Ex- © 
nation, and which are moſt evidently agree - preſſions and Terms are in a great degree 
able to the natural Notion of the Unity of _ unintelligible, and that no determinate. kuſe 
Gods = . ought to. be aſſigu d to them. 

211. Orhers take this Denunciation of Dan- VI. Ochers in fine eſteem. ( 7 ahh. | 

2 an as intended againſt thoſe, who do mention d). chat thoſe are he declae'd 5 | 

not believe three Minds or ſpiritual Beings . Damned who do not =? thas the. 8 5 

in the Deiry,, and the Incarnation of one or Expre 0 oe fone 5 
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then on the other hand, they aſſert that inquire carefully into this Matter, For cer- 


every particular Chriſtian has Liberty to ex- tainly, to pronounce Damnation withour 
Plain them, and may take them in that ſenſe knowing why or wherefore, is a great Profa- 
which he thinks beſt. 


nation, and a jeſting with Religion: And 


If we make due Reflections on theſe ſe- to Damn any Man, without plainly ſeeing 


veral Interpretations, we ſhall be able to 
. Judg rightly of the Damnatory Clauſes con- 
tain'd in the Athanaſian Creed. . And ir is 
withour doubt of great Inportance to us, to 
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The Conſideration of the Firſt Interpretation of the Damnatory Clauſe. 


L.. HE firſt Interpretation we menti- 

on'd, 15 that of thoſe who by rhe 
Damnatory Clauſes denounce Damnation a- 
gainſt them only, who deny thoſe plain and 


inconteſtable Truths, which may be underſtood (for the eternal Manifeſtation of his Good- 
by the Doctrines of the Trinity and Incarnati- 


* neſs and Juſtice) capacitates and enables 
on, and which are moſt evidently agreeable to * him to rule and govern the whole World. 
the natural Notion of the Unity of God. Theſe are the Truths, againſt the denial + 
Io conceive their meaning, and to be able and unbelief of which they pronounce Dam- _ 
to make ſome Conſiderations thereupon, we nation, We are to know. E 
muſt know, Firſt, what are thoſe plain and Secondly, What are the Reaſons why by 
inconteſtable Truths, againſt the denial of the Doctrines of the Trinity and Incarnation 
which they pronounce Damnation, they underſtand the ſaid plain and inconteſtable 
_ © Secondly, What Reaſons they alledg why by Truths, and conſequently why they think they 
the Doctrines of the Trinity and Incarnation 


may apply the Damnatory Clauſes as they do, 
they underſtand the ſaid plain and inconteſtable or take .them in that ſenſe in which they take 
Truths, and conſequently . why they think them. The Reaſons that may be alledg'd for 
they may apply the Damnatory Clauſes as this, are theſe following. 5 
they do, or take them in that ſenſe in which (I.) Becaufe the denial of theſe Truths 
they take them. Is certainly damnable. 
Firſt, What are thoſe plain and inconteſtable (2.) Becauſe the Orthodox Expreſſions 
Truths, againſt the denial and unbelief of may be taken in a ſenſe implying theſe Truths. 
which they pronounce Damnation. They are (.) Becauſe the denjal of theſe Truths is 
_ theſe: © That God is an infinite Mind; certainly damnable. It implies a very great 
© that by his natural Act of Underſtanding, WMickedneſs to deny Truths which are evident- 
© God eternally poſleſſes in himſelf an infi- ly Credible, and which are concerning mat- 
* nite Wiſdom ; that God being infinitely ters of the greateſt noment, and without the 
© Wiſe, findeth the way to do whatſoever belief of which Religion cannot ſubſiſt. 
- © he pleaſes, and is naturally inclin'd to ex- 


x- And of this nature are the Truths here ſpo- 
.* erciſe his Almighty Power, ro expreſs the ken of. If God be not a moſt Perfect Being, 


_ © Pleaſure He takes in the excellency of his Al. Viſe and All Powerful, he cannot be the 
Nature: And in fine, that God in an ex- Object of our Worſhip. And if God does 


_ © traordinary manner manifeſts his Wiſdom not conſtantly Concur with Jeſus Chrift, 
in and by our Saviour, and to that end in a moſt extraordinary manner, in the 
. + Unites himſelf to him as cloſely as it is Work of Mens Salvation, and does 


nor; 


< poſlible for the Divine Nature to be united 
to the Humane; and fo dwelleth in him, 
or acteth moſt extraordinarily in and by 
him; and for the ſame end as aforeſaid 
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not conſtantly aſſiſt him wich his Divine 
Wiſdom, Chriſtianity cannot be true, 
Chriſt cannot be thought to over-rule all 
things and govern the Univerſe for the good 
of his Church, the New Covenant ratify'd 
by his Blood muſt fall to the Ground, and 
the Holy Scripture muſt be look d upon as 
a forg'd Story. 
natural and reveal'd Religion are ſo clear 
and ſolid, that the Goſpel cannot be hid but 
ro thoſe whoſe Eyes the Devil has blinded, 
chro their own Malice and wiltul Inconſide- 


ration: And theſe are undeniably matters 


of ſo great Importance, that wilfully to re- 
. ze& and raſhly to deny them, (as the Caſe is 
here ſuppos'd) argues a high Preſumption 
and a damnable Diſpoſition. No Man can 
disbelieve the Eflential Truths or the Funda- 
mentals of Natural Religion, and be Inno- 
cent, And none can without guilt reject the 
chings intelligibly and expreſly deliver'd in 
the Goſpel, when the Proefs and Evidences 
thereof are offer'd to be conſider d. The 
denial therefore of theſe inconteſtable No- 
tions of the Trinity and Incarnation, may 
juſtly be thus Anathematiz'd : that is to ſay, 
thoſe may be declar'd to be in an evi Con- 
dition and in a damnable State, who reject 
theſe Truths, which cannot be disbelieved 
by any who are vertuous, ſincere and inqui- 
firive, The other Reaſon, why by the Doc- 
trines of rhe Trinity and Incarnation theſe 


plain and inconteſtable Truths are under- 


ſtood, and why the Damnatory Clauſes are con- 
ſequently taken in the ſenſe we have ſhewn,1s, 
(2.) Becauſe the Orthodox or Athanaſian 
Terms may be applied to, or uſed in ſpeaking 
of and expreſſing, the aforeſaid certain and 
inconteſtable) Truths, 
the tollowing Arguments. | | 
Firſt, In themſelves the Orthodox Expreſ- 


ſions are in ſome manner ſuſceptible of this 


ſenſe, which implies rhe ſaid Truths. 

| Secondly, Theſe Expreſſions and Terms 
are taken in this ſenſe, by moſt of the 
Orthodox. 


Thirdly, Every Man's Right of diſcerning 


and judging for himſelt, 4Authorizes him to 


take the Orthodox Terms in that ſenſe, 
which appears to him to be the moſt rational 


Now the Proofs of both 


Which is evinced by 
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and credible, when he inquires into the mat · 
ter the beſt he can; therefore he may un · 
doubtedly take them in this ſenſe, if this 
tenſe appears then to him to be the moſt 


Credible and the moſt Rational. 


Firſt, In themſelues the Orthodox Expreſ- 
ſions are in ſome manner ſuſceptible of this 
ſenſe, which implies the ſaid Truths, It 1s 
not only certain, that God is an Intelligence 
or Mind and Spiritual Being, that this ex- 
cellent Spirit and Divine Mind refle&s 1n a 
moſt excellent manner, (God's Reflections 
and Cogitations being undoubtedly infinite- 
ly Wiſe) and that He delights in, and ap- 
proves and loves to att agreeably to his 
own moſt perfect Thoughts; but it is like- 
wiſe evident, that God's Intellect is the Cauſe 
and as it were the Father of his Divine and 
Reflex Wiſdom ; and that the Divine Volition 
or ſelt-Complacence is the eternal Spiration 
of God, and is the product both of the 
Divine Wiſdom and of the Divine Intellect, 
whereof the Divine Wiſdom is the Offſpring. 
God therefore particularly conſider'd as a 
Divine Mind or Intellect, may be called God 
the Father, and may be ſaid to bzget. God 
particularly confider'd together with this 
Property of Divine Wiſdom, may be call'd 
God the Son, and may be ſaid to be begotten. 
And God particularly confider'd with the 
Property of Divine Love, may he call'd God 


the Holy Ghoſt or Holy Spirit, and may be 


ſaid to proceed (Spirit, becauſe eminently 
denoting Power; and Holy, becauſe pro- 
ceeding from and conducted by both Un- 
derſtanding, and Goodneſs or Wiſdom.) 
Now the Divine Wiſdom conſtantly dwel- 
ling in our Lord Jeſus Chriſt in as cloſe a 
manner as poſſible, to capacitate him for 
the Government of the Univerſe, and by his 
Office and Adminiſtration to manifeſt moſt 
illuſtriouſly the Divine Goodneſs and Juſ- 


tice, (that is to ſay, the Divine Wijaom) 


God the Son may therefore be ſaid ro be 
Incarnate, and to make one Perſon with the 
Man Jeſus Chriſt. 5 4 
Io the Objection, that after all it cannot 
be denied but that thefe Expreſſions are 
ſomewhat improper ; it is anſwer'd, that 
this is not denied, and that it is only aſſerr- 

3 ed 


ed that the ſaid Expreſſions, upon the ac- 
count of certain Reſemblances and Analogies, 
may be applyed, tho but improperly, to the 
ifore- mentioned (inconteſtable) Truths. 

If it be further objected, chat it ſeems to 
be a ill HMorſpip and a kind of 1d9/atry, not- 
wichſtanding the ſaid Union or Incarnation, 
to call che Man jeſus Chriſt God, or to wor- 
ſhip God in the Man Jeſus Chriſt, ſeeing God 
actually dwelleth and is, manifeſts himſelf 
and acteth, in all things, and yet all things 
are not to be called God, neither is God to 
de worſhipped in all things : In anſwer to this 
it is to be conſidered, that God's Union with 
Chriſt- is very extraordinary, and that God 
dwelleth in Chriſt, and manifeſts himſelf 
and acteth in and by him, in a very extraor- 
_ dinary manner. | 

We know that God is in all things, or that 
all things are in God : and if God were no 
_ otherwiſe in Jefus Chriſt than in all other 
Creatures, God indeed were not to be wor- 
ſhipped in him; neither would the Holy 
Scripture have told us, that in him the ful- 
neſs of the Godhead dwelleth bodily, Col. 2. 
9.) that is to ſay, that in him, ſo far as the 
Humanity is capable to receive, and fo far as 
is expedient and neceſfary for the end and 
deſign of the Chriſtian Diſpenſation, are con- 
centred all the Treaſures of Wiſdom and Know- 


ledg, (Col. 2. 3.) To the intent that now unto 


the Principalities and Powers in heavenly pla- 
ces, might be hnown by his Adminiſtration of 


the Church the manifold Wiſdom, Goodneſs 


and Juſtice of God, ¶ Epheſ. 3. 10.) that God 
hath ſet him at his own right hand in the hea- 
* wenly places, CEpheſ. 1. 20.) and hath put 
all things under his feet, ¶ Epheſ. 1. 22.) and 
given him a name which is above every name, 
that at the name of Jeſus every knee ſhould 


bow, und that every tongue ſhould confeſs that 


7 Chriſt is Lord, to the glory of God, the 
ather of all. = 

In theſe and the like 
it is evident, that God is in Chriſt more emi- 
nently than in any other Creature, that God 
ordereth every Knee to bow to Eu and 
that we are taught to direct this honouring 
ot Chriſt to the glory of Cod; which is what 
is meant by worſhipping God in Chriſt, which, 
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Paſſages of Scripture 
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by theſe Texts, appears to be no Will-Wors 


ip, but a warranted Service, and conſe- 


quently no Idolatry. oe 5 
It would be I[dolatry or a ill. Horſbip, if 
we bowed down to thoſe things, before 
which God hath not commanded cr warran- 
ted us to bow the Knee; or if we worſhip'd 


God in any other Creature, than that which 


not only God has ſet at his own right Hand 
and exalted above every Name, but which 
he has enjoin'd every Knee to bow to, fo the 
Glory of GO. | ea 
But in worſhipping the Godhead in Chriſt, 
we worſhip God where he has rold us he 1s 
willing to be honour'd and glority'd, as in 
the Place where his Glorious Majeſty in the 
Adminiſtration of the World is peculiarly 
manifeſted and to be attended unto. This 
is che excellent and illuſtrious Schechina of 
God's on appointment, or the Divine Sym- 


bol of God's Prefence, where God is wor- 


ſhip'd, (fee the Quotation out of St. At ha- 
naſius his 3d Oration againſt the Arians, in 
Dr. Cudworth's Intellectual Syſtem, Chap. 
th.) whereof the Ark or Temple of Feruſa- 
lem was the Type. TLC 

The Temple of Feruſalem was appointed 
as the Symbol of God's Prefence to the Jews, 
where his Majeſty in the Adminiſtration of 
the Government of the particular  Fewiſh 
Nation was manifeſted,and to be attended un- 
to. Accordingly they worſhip'd towards the 


Temple, that is to ſay, They worſhip'd God 


in the Temple, even when they were never 


ſo far from Jeruſalem, as appears, Dan. 6. 


10. And can any think it to be 1dvlatry, to 


worſhip God in Chriſt, in whom it hath 


pleas'd God that the fulneſs of the Godhead 
ſhould dwell, and ro whom God has given a 
Name, which 1s above every Name, that to 
or before and towards Jeſus every Knee 
thould bow, to the Glory of God? 

It is God himſelf, and not the Creature, 


which we worſhip in our Saviour s Perſon, ſaith 


St. Athanaſius, in the fore-mention'd Ora- 


tion. That is ro ſay, when we bow to Jeſus, 


we do it at God's Command, and to the Glo- 
ry of God, who dwelleth in ſeſus, and ma- 
nifeſts his Goodneſs and Juſtice by him, 
whom he enables to govern the Lniverle, 


and 
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nd by whoſe Me Hation he receives Mens 
Addrei*:;, and in whom he appears gracious 
and recencil'd {iv all them that repent and 
- obey the Goipel. | 

 Neitgs in the Temple, nor in the Pro 
pete, wor in any other Creature did God ſo 
dwell, and maniteſt himſelf. No other Crea- 
ture and no other Man has God exalted to 
his right Hand, above all Principality, and 
Power, and Might, and Dominion, and ena- 
bled to govern the Univerſe, and to fave all 
Men to the uttermoſt that come unto God by 
him, ¶ Hebr. 7. 25.) There neither is, nor 
_ ever was any other Name given, whereby 
Men ſhould be aud, CA. 4. 12.) Chriſt 
is the only Saviour of the World, thro 
Whole Blood God admits Sinners to Repen- 


trance, thro whom God adminiſters Judg- 


ment and Mercy, with whom God concurs 
in the Univerſal Redemprion of Mankind, 
whom God conſtantly dwells in, and mani- 
teſts himſelf, and ſhall! forever manifeſt his 
| Juſtice and Goodneſs by, and whom God 
conſtantly illuminates and actuates, condudts 
and aſſiſts with his Wiſdom without meaſure, 
even as much as is neceſſary, and Human Na- 
ture can receive. 5 5 
This is what the Incarnation implies. And 
in this ſenſe we call Chriſt God. Not as if 
we ſhould fay, Thar the Humanity of our 
Saviour has ceas'd to be ſuch (or is no lon- 
ger a Creature conſiſting of a reaſonable 
Soul and a glorious Body ) and 1s become 
God himſelf, or is trar.ſubſtanriared into the 
Deity ( which were impoſſible.) But we 
mean, that the Godhead dwelleth, as has 
been faid, and manifeſts his Majeſty in Chriſt, 
appearing in him as ready to receive true Pe- 
nitents into favour, and capacitating him to 
govern the whole Univerſe, to be the Me- 
diator of all them that come to God thro 
him, and to be the Saviour of the World: 
And for infinitely leſs reaſon than this, the 
Ar, Pfal. 47. 5. and 68. 24.) and the 
Angel ot the Lord, that appeared to Motes 
in the Buſh, (Exod. 3. 4.) are called God. 
This Senſe rhe Orthodox Expreſſion is 
ſuſceptible of, when we ſay that the ſecond 
Perſon of the Trinity has aſſumed the human 
Nature of Chriſt Jeſus, And indeed it can- 


— — 


not with any conſiſtency be other wiſe un- 
derſtood, when it is owned that God is but 
one Mind or Spiritual Being, that the Trinity 
is God confidered as unoriginated IntelleF, 
reflex Wiſdom, and infinite Power; and that 
it is only the ſecond Perſon, or the divine 
Wiſdom, that is incarnate, For how can the 
Divine Wiſdom be incarnate, but by conſtant- 
ly dwelling and manifeſting it ſelf in the 
Human Nature, which it illuminates and ac- 
tuates, direats and conduds in Affairs ſur- 
paſſing the Capacity of à mere Creature and 
finite Being? Thus as the Soul and Body 
make one Man, ſo Cod (by the concurrence, 
and the conſtant and extraordinary indwel- 
ling and illumination or manifeſtation of his 
Wiſdom, fo far as is requiſite for the ends of 


the Chriſtian Oeconomy) and the Man Chriſt 


Jeſus make one Perſon, Not that the Perfec- 


tions or Properties of the Divine Nature are 


really communicated to the Human Nature 
thus exalted or dignified and aſſiſted as afore · 
fad; nor doth the Deity hereby become 


Partaker of the Imperfections of the Hu- 


mane Nature. The Incarnation imports not 
that God became paſſible, or could ſuffer Pain 
and Miſery; nor that the Man Chriſt Jeſus is 
infinite, omniſcient, omnipotent, ſupremely, 
adorable, c. (Sec Mr. Nye's Inſtitutions, p. 
77.) But God and the Man Jeſus Chriſt are 
one Perſon, as chey eminently concur together 
in the redeeming of Mankind and governing 
the whole Univerſe; as the Soul and Body 
(for inſtance) concur in producing the ſame 
Acts; as ſeveral Men by Commiſſion, make 
one Admiral; as Husband and Wife are one 
Fleſh; and as all the Members of Parliament 
, dE 3 1 
The Term, Perſon, here is taken in no 
other than its original ſignification, denoting 
a Mode or Manner of being or acting; only here 
it is external. Whereas a Perſon in the Holy 
Trinity, * 1s one of its three eſſential. Proper- 
ties or Modes of exiſting or acting, in him- 
* {elf, as tuch a Mode is conſidered together 
© with the Divine Eflence, Gedhead, or 
© God, Each Divine Perſon then is not 
ſubiiſting only, but certify and neceſſarily 
as well as really exiſting; ard tuus is intelli- 
gent, eternal, uncreated, and pofleſſed * 
4 . 
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all other Divine Attributes, And of all this 


the Orthodox Terms and Syſtem cannot be 


denied to be ſuſceptible. 

Note, in the pamphlet intituled, 4 Reſo- 
lution of the Object ions againſt the Doctrine of 
the Holy Trinity, &c. P. 11. Col. 1. Lin. 14. 


ſpeaking of the Notion and Characters of the 


three Divine Perions, after theſe Words, 
(taken out of Mr. Nye ) not ſubſiſting only, 


But, the following ſhould have been put in, 


but were omitted thro 1nadvertency, eſſen- 
tially and neceſſarily as well :: which omiſ- 
ſion deſtroys the ſenſe, as it ſubſiſting dit- 
fered from really exiſting; whereas 'adding 


the ſaid Words, and reading that each Divine 


Perſon is living, and not ſubſiſting only, but 
eſſentially and neceſſarily as well as really exi- 


_ ſting, the reaſoning is compleat; the meaning 


being, that the Perſons of the Holy Trinity 
ſubſiſt not in the Divine Nature, as Accidents 


in their Subject, but are ſo eſſential to the 
Deity that without them God would not be 
God. ] 


By what has been ſaid then ir appears, 


that three Diſtin&jons may be conſidered in 


God, (the Divine Intelle# being really di- 
ſtinct from its two eſſential Acts or Proper- 
ties, reflex Wiſdom, and Love or Will) that 
God conſidered under theſe Diſtinctions may 
be ſaid to be three Perſons; and that the Di- 
vine Wiſdom, manifeſting it ſelf and dwelling 


in, and conſtantly illuminating, conducting 


and actuating the Man Chriſt, may thus alſo 


be ſaid to he incarnate, (that Term being 


taken in a manner both worthy ot God, 
and agreeable to the Nature of a Creature.) 
It is then in a good meaſure evident, that 


the 2 Chriſt may be ſaid to be Gd 
in this ſenſe, viz. with reſpe& to the con- 


Nantly inhabiting Divinity, as well as to the 


high Dignity of repreſenting and act ing in the 


ſtead of God at the Helm of the Univerſe, 
But it may not ſeem perhaps altogether ſo 
plain, whether our Saviour, as Man, 1s. to 
be invok'd, and whether theſe Prayers, 0 
Son of David have Mercy upon us, and O Chriſt 
hear us, be lawful and proper. Yer theſe 
Prayers and Invocations ſhould ſeem to be 
warranted, by St. Stephen's Addreſs to our 


Saviour, on the right Hand of God, in the 
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the Hands of his beheld and 


Heavens, CA. 7. 39% Indeed tis reply d, 
that this is a particular caſe, (which doth not 
imply that our Lord Jeſus Chr iſt, as he is a 
Man and a finite Creature, fees every where, 
and hears at the fame time the Prayers of the 
whole Multitude of Believers) that it is ob- 
ſerv'd St. Stephen ſaw the Lord Jeſus; that 
the Lord Jeſus therefore, no doubt, might 
alſo ſee and hear St. Stephen; and that the 
import ot St. Stephen's Requeſt only was, that 
our Saviour would be pleas'd to wait for the 


coming of his Spirit juſt ready to fly out of 


his martyr'd Body, and that the holy An- 
gels might conduct his departing Soul into 
lov'd Re- 
deemer. Howbeit, Our Lord Jeſus Chriſt 
being the Mediator of Men, it is credible 
that he may be addreſs d unto as ſuch; and 


| it cannot be doubted but that God aſſiſts 
him ſo far as is neceſſary to enable him to 


ſave to the uttermoſt all thoſe that come 
to God thro him. This is imply'd in the 


Hpoſtatical) Union of the Second Perſon 
of the Trinity with the Man Jeſus. So that 


it ſeems that what the Papiſts do without 
any ground conceit concerning their many 
Mediators and departed Saints, may truly 
be ſaid of our Saviour, that he ſees all our 


Needs in the Glaſs of the. Deity : for, no 


doubt, the Divine Wiſdom (by which God 
knows himſelf) knows all things alſo ; and, 
illuminating the Man Jeſus Chriſt ſo far as 
is neceſſary ro capacitate him for the dif- 
charge of his Office of Mediator, this Divine 


Wiſdom acquaints him with the Affairs of the 


Church, and lets him know the particular 
Requeſts of its Members. However, it is 
to be obſerv'd, the Orthodox, when they 
pray to Chriſt, addreſs their Supplications 
to our Saviour as to a Perſon that is both 
God and Man ; and it is on the Godhead the 
Prayers are deſign'd to terminate, tho our 


Saviour be invok'd by the Appellations that 


are peculiar to the Manhood, As a Perſon 
that is both Soul and Body, may be addrefs'd 
unto by Appellations peculiar to the Body, 
as when call'd White or Black; and yet 'tis 
certain the Addreſs terminates on the Nature 
which is /piricual, for that alone is capable 
of being addreſs'd unto, and the Perſon hears 
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and underſtands as he is a Spirit, and not as 
he is Body or Matter, Thus the Orthodox 
declare, that when they invoke the Son of 
David, it is the Godhead they adore, which 
manifeſts it ſelf and dwelleth in the Son of 
David. As faith St. Athanaſius in the Ora- 
tion afore-menrion'd, It is not the Man we 
worſhip, but we worſhip, God in him. The 
Man Jeſus Chriſt is only to be honour'd, as 
being exalted to the higheſt Glory and Dig- 
nity. that a Creature 1s capable of. God a- 
lone is to be ador'd with divine Worſhip. | 

| Whether or no, indeed, notwithſtanding 
the Incarnation or Hypoſtatical Union, (ratio- 

nally, underſtood, or taken in a ſenſe con- 
ſiſtent with this Belief, that there is but one 
God, or one Divine Being, Mind or Spirit; 
that the Perſons of the Trinity are the Di- 


vine Nature conſider'd with its eſſential Pro- 


pertys, Inte lest, Wiſdom, Power, and that 

the Second Perſon only is incarnate) 
very proper to invoke God by the Appella- 
tions peculiar to the Human Nature of our 
Saviour, is a thing apart; (for the Compa- 

riſon of the Union of Soul and Body, with 
the Union of the Second Perſon of the Tri- 
nity and the Man Jeſus Chriſt, 1s only de- 


ſign'd as an Elucidation in ſome part or re- 


ſpect, as Compariſons generally are, which 
uſe not to run upon four Legs; and thoſe 


that would rigidly preſs the ſaid Compariſon 


are evidently our, for tis certain the God- 
| head doth not partake of the Affedions of 
the Manhood, as the Soul ſuffers when the 
Body ſuffers :) however, the impropriety of 
Terms is in a great meaſure ſatisty'd for, 
when the ſaid Terms are ſufficiently ex- 
plain'd, which feems here to be done; it 
being declar'd, as we have ſeen, that it is not 
the Man, buy God in him, that is ador'd, un- 
der whatſoever Appellation. 

If there apr ear any further Difficulties to 
the Reader concerning theſe Matters, he 
may be reter'd to the above mention d Pam- 
phler, intitubd, 4 Reſolution of the Objec- 
tions againſt the Doctrine of the Holy Trinity, 


Kc. or to another, intitul'd, The State of 
the Controverſy, concerning the Dofrines of 


the Holy Trinity and Incarnation; both which 
may be read in two Hours time, The fol- 


it be 


lowing Difficulties, in particular, are pro- 


pos'd and reſolvd in the former, (P. 12, 
and 13.) Whether the Divine Wiſdom being 
produc'd by the Divine Inte/leF, and the Di- 


vine Will proceeding from them both; the 


Intellect muſt not then be ſuppos'd to be be- 
fore either of them? Whether, each of the 
(eſſential) Divine Properties, diſtin& from 
the other two, being to give the Denomina- 
tion of a Perſon in the Divine Eſſence; each 
of the Perſons be not imperfe#, wanting 
ſomething eſſential to the Divine Nature, 
and be not therefore improperly call'd God; 


or how, if it be ſaid that God is incarnate, 


it doth not follow that the three Divine Per- 
ſons are incarnate? The Reſolution of this 
Difficulty is a clear Demonſtration of the 


Truth of this Orthodox Aſſertion, which 


ſeemeth contradifory : That each of the 
Divine Perfons, tho really diſtin& from 
* the other two, has the whole Divine Ef- 
* lence or Subſtance; that is to ſay, all the 
* cliential Attributes, Properties, and per- 


fections. 1s perfect God, and not more or 
* lefs than the whole Trinity; all the three 
. © Perſons are not greater than any of them 


is; each of them is ſo perfect, chat no- 


* thing can be added thereto. 

This is the firt Argument, ſhewing that 
the Orthodox Terms may be taken in this 
ſenſe, which implies theſe (aforeſaid) cer- 


rain and inconteſtable Truths; Becauſe; in 


themſelves,” the Orthodox Expreſſions are in 
fome manner ſuſceptible of this ſenſe. Now, 
Secondly, The ſecond Argument evincing 


this, is, That the ſaid Terms are taken in this 


ſenſe by the generality of the Orthodox. As 
tor the Doctrine of the Incarnation, we have 
ſhewn it cannot be taken in another ſenſe, 


when it is held that there is but one God, or 


one Divine Being; that the Perſms of the 


Trinity are the Divine Nature conſider'd 


with or under its eſſential Properties, and 


that the ſecond Perſon only is incarnate, That 
the ſecond Perſon only is incarnate; is gene- 
rally granted; and therefore all the Expteſ- 
ſions of the Orthodox muſt be taken in a 
ſenſe conſiſtent hereunto. And that the 
Gencrality of the Orthodox hold only one 
Divine Being, and take the Perſons of the 
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Trinity to be the Divine Nature conſider'd 
as diſtinguiſn'd by its eſſenticl Properties, is 
alſo notorious to them chat inquire into rhe 
Matter. | 


When Chriſtians began to philoſophize a- 


bout the Doctrine of che H. Trinity, about 


140 Years after our Saviour, (rhe Platonick 
Philoſophy being much in vogue) Juſtin 
Aſartyr explain d it thus; There is one (Di- 
vine) Eſſence, and there are three Modes of 
exiſting. | Ts | 

J. Damaſcen ſaith likewiſe, In the Holy 
Trinity, a Perſon #s an eternal Mode or Man- 


ner of exiſting. 


In the Pragrammæ of the Emperor Juſtin, 
to which all the Churches gave their aflent, 


it is ſaid; We adore the Trinity in Unity, and 


the Unity in Trinity: an Unity as ta Eſſence ; 


4 Trinity, as to Properties or Perſons. 


The ſum of the fifreen Books which St. 
Auſtin has written concerning the Trinity, is 
this; Mind, Wiſdom, Love, are the three 


Perſons of the Holy Trinity: the Bleſſed Tri- 
nity is God, conſider'd as original Wiſdom ; and 


as knowing, and willing himſelf. 
He faith, Mind, and its Love to it ſelf, are 


two; ſ% are Mind, and its Knowledg of it 
(elf. But Mind, its Knowledg, and Love, 
are ( manifeſtly) ſo three; as that alſo at 


the ſame time they are but one. Mind hnow- 

ing it ſelf, is the Parent of ſuch Kmwledg, 

&c. | 
Leo Romanus faith, There is one Eſſence, 


and a Trinity of Properties or Perſons. 


Guitmundus, Archiepiſcop. Averſan. God 


A © bepgat his Wiſdom, by whom are all things, 


of himfel, What ſhould God make of 


this Wiſdom, if he did not love it? Love is 
the Spirit, which ſo proceeds from both 
Father and Son as to remain in both. 


Gulielmus Epiſcop. Pariſienſ. God crea- 


- © ted all chings by the Word, that is the Son; 
and by his Will, that is the Spirit. 


The Council of Toledo. Let Mind be 


put as the Perſon of the F:ther ; then the 


* Word (or Wiſdom ) iſſuing from Mind, 


will be underſtood to be the Son; as by 
the Will proceeding from Mind and Wit- 


dom, is meant the Spirit. ; 
Cennadius, Patriarch of Conſtantinople, 
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* Theſe three, ind, the Wiſdom, and tlie 
© Will, are one God. „„ 

Calvin, * Tis even natural r2 conceive, 
* firſt, the Divine Mind; next, his reflex 
* Wiſdm, then his Power : on which account 
© we fay the Son is of the Father, and the 
H. Spirit of both. | 


The late Biſhop of Meaux, in his Uni 
_ verſal Hiſtory, ſays: We have the Image of 


the Trinity in our Soul, in as much as Thought 
is the Son of our Underſtanding, and we love 
both the Underjtanding and Thought the Off- 


ſpring thereof, and delight to act agreeably 


thereto. And he cites Gregory Nazianzen ane 
St. Auſtin, as ſaying the ſame thing. He 
might have quoted a great many more te 
the purpoſe, but that he would not need 
leſly multiply quotations. 

Clemens Alexandrin, * There is a Mind in 
Man, who is therefore ſaid to be made in 


the Image of God: Man, on the account 


© of the Wiſdom in him, is liken'd to the 
© Divine Logos, . 

Gregory Nyſſen, © If thou wilt know God, 
© firſt know thy ſelf; thou may'ſt know him 
© by thy own Structure and Make, and by 


* tlie things within thee. There are three 


* perſonal Properties, in the one Subſtance 
© of the Soul; namely that State of the 


© Soul that is unbegotten, the Word that is 


© begotten, and the Proceſſion of the Spirit. 
St. Hilary, of Poidtiers. * As in us, Wiſ- 
* dom and Power is our own inward Motion 
© and Work; ſo with the Father, his inward 
6 2 and Power cannot be ſeparated from 
„ | ; 
Edmundus, Archiepiſcop. Cantuarienſ. By 
© ſuch a way as this, Man cometh to the 
© Knowledg of God, that he is one in Sub- 


© ſtance, three in Perſons; for every Man 


© ſees it in himſelt, c. 


According to this current Notion of the 


Orthodox, the Univerſity of Oxford, in 1695, 
zudg'd the contrary Propoſitions, (viz. That 


there are three infinite diſtin Minds in the 


Trinity; and that the three Perſons in the Tri- 
nity are three diſtin, infinite Spirits) to be 
falſe, impious, and Heretical, contrary to 
the Doctrine of the Catholick Church, and 
eſpecially of the Church of England. 


Accor- 


— 


Accordinęly, the Learned and Judicious 
a" iſhop Stillingflect ſaith; When we con- 
J. fader the Divine Eſſence, there can be no 
Diſtinction conceiv'd in it, but by different 
« Modes of ſubſiſting; or, what is the ſame, 
Relative Properties in the ſame Divine Eſ- 
„ ſence: A Perſon is that which reſults 
from the Divine Nature and Subi.ſtence 
together. We do not Tay that the Perſon 
is only a Modus, but that it is the Divine 
Nature ſubſiſting under ſuch a Modus. 
To this agree the Reverend Dr. Gaſtrels 
Words in expreſſing that Matter, only they 
are plainer; When we name God the Fa- 


as we are capable of conceiving it, as ac- 
* ting ſo and ſo, under ſuch Reſpects and Re- 
I * /ations : And when we name God the Son, 
ve conceive nothing elſe but the ſame Idea 
of Ged over again under different Rela- 
© tions; and ſo likewiſe of the Holy Ghoft. 

For the moſt of theſe Quotations, and 


for a great many others to the ſame pur-, 


poſe, the Reader is refer d ro Mr. Aye's 
Book, intitul'd, Inflitutions- concerning the 
Holy Trinity; Sold by J. Darby in Barthole- 
mew-Cloſe. 1733. 

Now ſeeing ſo many eminent and much 
lms pl and Prelates among the Or- 
thodox, Have fo underſtood and explain'd the 
Orthodox: Terms; it is an Argument, that 


the. explaining and underſtanding thus the 


ſaid Terms, is not contrary to what is repu- 
ted, among the generality of Divines, to be 

true Orthodox). 3 | 

| Thirdly, The third and laſt Argument, e- 
vincing that the Orthodox Terms may be 
taken in this ſenſe, which implies the bg 
foreſaid) certain and inconteſtable Truths, 
is, That every Man's Right of diſcerning and 

| judging for himſelf, authoriſes him to take the 


Orthodox Terms in that ſenſe, which appears 


to him t) be the moſt rational and credible, 
when he inquires into the Matter the beſt he 
can. None bur Papiſte, who pretend that 
their Church is infallible, and that all parti- 


car Chriſtians (abſolutely) muſt therefore 
ul mit implicitely to her Deciſions, can deny 


this to be every Man's Right, and every 
Man's Duty as well as his Privilege to diſcern 


— 
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and judg for himſelf. For if there be no ky 
living. Judg of Controverſies, having Autho- 
rity to impoſe magiſterially his Dictates and 


ther, ve conceive the Idea of God fo far 


Dererminations upgn Men, and all whoſe 


Deciſions may blindly be receiv'd as infal- 
lible; then every Man muſt carefully and 
diligently uſe the means of Information, and 
ſincerely and in the fear of God do the 
bejt he can, to diſcern the Truth for himſelf, 
and to ſatisfy his own Conſcience: and 


when a Man has us'd the beſt means he can 


to inform . himſelf aright, and is perſuaded 
he has certainly attain'd to the knowledg of 


the Truth by clear and ſolid Evidences, he 


ought ro impart his Light and his Diſcoveries 


to other Men, and endeavour to perſuade 
them by his Reaſons; but he muſt not pre- 


tend to obtrude magiſterially his Opinions up- 
«on Men, ſeeing that (after all) he is not 


infallible, and that (after all) other Men 
have as much Right, and are as much 


oblig'd to judg for themſelves, as he to judg on 


for himſelf. This is ſo firmly and fo plainly 


interwoven in the Principles of Proteſtants, 


that it is ſuper fluous to prove it to them. 


Howbeit, if the Proteſtant Reader need any 


farther ſatisfaction about this Matter, I re- 
fer him to the Jrenicum Magnum, wherein 


the Goſpel- Terms of Communion are ſtated, | 


or to the Sheet, intitul'd, Of Subſcriptions 
to Articles. of Communion. Rs 
As for the Church of Rome, when we 
ſhall ſee that ſhe can prove her Infallibility, 


we wilt very blindly believe whatſoever ſhe 


pleaſes. But in the mean time Men may 


with good reaſon judg that they juſtifiably 
may (and in good reaſon ought to) take 


things in the beſt ſenſe they can. And for 


ought an «ſurping, tyrannical and ſchiſmatical 
Church can ſhew to the contrary, it will 
remain, evident, That every Man has Right 


to diſcern and judg for himſelf; that, that 


Right authorizes him to take the Orthodox 


Terms in that ſenſe, which appears to him to 


be the moſt rational « credible, when he in- 


quires into the MatterWhe beſt he can; and that 
undoubtedly, therefore, he may take them in the 
aforeſaid ſenſe, (which implies certain and incon- 
teſtable Truths) if this ſenſe appear then to him 
to be the moſt rational and the moſt credible, 
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The Conſequences of the Modaliſts Syſtem. 


theſe rwo things, which were 
propos'd to he inquir'd into. 
Firſt, We have ſeen, What arc 
thiſe plain and inconteſtable Truths, againſt 


the denial and unbelief of which thoſe pro- 


nounce Damnation, who take the Damnatory 
_ Clauſes in the Athanaſian Creed as denouncing 
Damnation againſt them only who deny certain 
plain and inconteſtable Truths, which may be 
underſtood by the Doctrine of the Trinity and 
Incarnation, and which are agreeable to the Be- 
lief of the Unity of God, Secondly, We have 
ſeen, What Reaſons they alledg, why by the 
Dottrines- of the Trinity and Incarnation they 
under ſtand the ſaid plain and inconteſtable 
Truths, and conſequently why they judg they 
may apply the Damnatory Clauſes as they do, 
or tahe them in that ſenſe in which they take 
them. We may now bend our choughts on 
what has been ſaid, and ſee what Obſerva- 
tions may be made upon the whole. Re- 
flecting attentively thereupon, it ſeems that 
the follow ing Conſiderations do naturally pre- 
ſent themſelves. | 1 
In general, the Reſult of the foregoing 


Notions is, not only that the difference be- 


tween the Orthodox and thoſe that are call'd 


Unitarians 1s only verbal or about Terms 


and Expreſſions, but alſo that theſe Terms 
and Expreſſrons, which divide the Unitarians 


from the Trinicarians, ought not to be im- 


pos'd as a Condition of Church- Communion : 
And that, for theſe Reaſons. 
(...) The Trinitarian Terms and Eæpreſ- 
ſions, which cauſe the Separation of the 
Unirarians, are not ſcriptural, and cannot be 
thought abſolutely neceſſary. 

(2.) They are very improper, and do in- 
tangle and obſcure, rather than illuſtrate, 
the Doftrines that are intended and expreſ- 
ſed thereby. | 


Ow we have taken a view of . . | 
urcdißh ing Speculations. 


(3.) They occaſion many needleſs and 


(4+) They are the Caufe of much (un- 


reaſonable) Heat, and ( unchriſtian ) Un- 


charitableneſs. | 

(F.) They cauſe Heathens, Jews, Turks, 
and many Chriftians to think, that Chri- 
ſtians believe ard are taught to believe 


three Gods. | 


(6.) They arc a Stone of Stumbling, in 


the way of thote who truly believe the Goſ- 


pel to be a Divine Revelation; and they are 
an Occation of Separation 
C.) A better Proviſion would be made for 
the Truth, (and inconteſtably every Man's 
Right of diſcerning and judging for himſelt 
would be better ſecur'd) by the diſuſe of the 
ſaid Terms and Expreſſions, than by their 
being impos' d. : 2 | 

In general, the Reſult of the fore mention d 
Notions, in the firſt place, is, that the diffe- 
rence between the Orthodox and thoſe that are 
call d Unitarians is only verbal, or about 
Terms and Expreſſions. . Thoſe Men, who 
are ſo much offended with the unſcriptural 
Expreſſions in the Athanaſian Creed, do not 
deny theſe three eſſential Properties, Intel- 
lect, Wiſdom, and Will, to be in the Divine 
Nature; and they are call'd Unitarians, 
only becauſe, not thinking that upon the 
account of the ſaid Properties, God can 
properly and ſafely be call'd three Perſons, 
&. they will not uſe the Orthodox Terms, 


as ſhall hereafter be further obſerv'd. They 


conceive, that, if we ſpeak of God as be- 
ing three Divine Perſons, this will give the 
Idea (eſpecially to the vulgar, who are hard 
of Comprehenſion, and do not conſider, 
and who are much the greater part of Man- 


kind) of three Gods, (which doth but too 


often happen, whatever be ſaid to prevent 
it, many repreſenting to themſelves the 
A three 
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at perfect Unity and Peace among them- 
ſelves, and that therefore make as it were 
but one God ;) as when we ſpeak of three 
Human Perſons, that gives (and that very 
zjuſtly) the Idea of fhree Hen, Howbeir, 
on the other hand, the generality of the 
Orthodox own and profeſs that they do not 
mean and intend that God is three Perſons, 
as three Men are three Perſons, but as the 
Soul may be ſaid to be three Perſons, or 4s 
one and the ſame Mind or Spirit may be con- 
ſidered three ſeveral ways, and ſo may be 
called three Perſons, eg 

In like manner, as touching the Doc- 
trine of the Incarnation ; the Unitarians do 
not deny that the Divine Wiſdom in a 
moſt extraordinary manner dwells in, illumi— 


nates, conducts and aſſiſts, and is manifeſt- 


ed by our Lord Feſus Chriſt : only they 
think, that upon that account God cannot 


properly be ſaid to be Incarnate, becauſe 


that Expreſſion ſeems to import that God 
partakes of the Infirmities and Paſſions of 
the Fleſh, as a Soul that is Incarnate doth. 
But the Trinitarians declare, that tho they 
uſe the term Incarnate, yer they do nor 
believe that God can ſuffer or be affected 
ke the Humane Nature, as the Soul ſuf- 
fers and feels the Affections of the Body 
wich which it is Incarnate. When they 


plainly expreſs their Notion concerning that 


Doctrine, they make it amount to that 
which we have ſeen the Unitarians do al- 
low of, namely, That the Divine Wiſdom in 
4 moſt extraordinary manner dwells in, illu- 
minates, condułts and aſſiſts, and is mani- 


feſted by our Lord Jeſus Chriſt. It is then 


clearly evident that here is no Difference or 
Controverſy about the thing it ſelf, but on- 


ly about the manner of expreſſing it, or a- 


bout the uſe of certain Words and Terms. 
And then, in the next place, the Reſult 


of all this in general ſeems to be, that 
theſe Terms and Expreſſions, which divide the 


Unitarians from the Trinitarians, ought not 
to be impoſed as a Condition of Church-Com- 
munion. . —_ | 
Tho from all that has been ſaid upon this 
Subject it do nor follow, that when theſe 
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three Divine Perſons as three Deities rhat are 


Terms are conſecrated in the Church, they 
are not abſolutely ro be uſed ; yet the fore- 
going Arguments may imply, that the uſe 
ot them ſhould not be impoſed : For 60- 


vernors way ſometimes enact ſome I aws 


which they ſhould not enact, and yet which 
when enacted, the governed may for the 
ſake of Order ſubmic to, notwithſtanding 
the incommodiouſneſs and injuſtice of the 
ſaid Laws. 

It the Governors of the Church are 
not infallible, and if they ſticks not reli- 
gioully to the Goſpel Terms of Communion, 
they may abuſe the Power which they are 


intruſted wich, they may exceed their bounds 


in their Laws and Preſcriptions about God's 


_ Worſhip, and about the differences of 


Opinions, and make too great Eneroach- 
ments upon Chriſtian Liberty; and for this 


no doubt they ſhall be anſwerable to Ged: 


Honbeit, if their Injunctions do not de- 
ſtroy the eſſentials of Religion, and are not 
contrary to Holi. eſs ard Vertue, they may 
be complied with for Peace ſake. It 
Governors, for inſtarce, ordered that no- 
thing ſhculd be eaten but Herbs, or that no- 
thing ſhould be eaten but Heſſ-Aſeat, or 
that when Chriſtiars Aſſembled themſelves 
for the publick Worſhip of God they ſhould 
all of them wear Dogs-Skhins or Bull- Hides 


over their Garments ; it is not to be doubted 
that ſuch Arbitrary Governors would in- 
fallibly be damned, for this horrid Tyranny 


and this notorious Encroachment upon the 
Rights and Liberties of Chriſtians: Never- 
theleſs, thoſe who were in ſome meaſure 
perſuaded, that theſe tyrannical Impoſiti- 
ons do not deſtroy the Eſſence of Relj- 
gious Worſhip, might and perhaps ought to 
comply with them, if they found they 


could be very Pious and Devout, when 


| they condeſcended to theſe Human Inſtitu- 
tions. | 


Thus the Arguments, that have been 


treated of in this Chapter, poſſibly may 
not import that the Orthodox Terms ought 


not to be uſed by rhoſe upon whom they 
are impoſed, and in whoſe Power it is in 
no wiſe to take away the uſe of them; 
but it ſeems that theſe Arguments, and that 


theſe 
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theſe Notions neceſſarily imply, that the 
Terms and Expreſſions, which divide the Uni- 
tarians from the Trinitarians, ought not to 
be impoſed as a Condition of Church-Commu- 
nion; (and conſequently, that thoſe ſhall 
anſwer to God for it, that can concur to the 
taking away the uſe of them, and that ef- 
fectually do it not.) For 

(I.) The Trinitarian Terms and Expreſ- 
ſions, which cauſe the Separation of the Uni- 
tarians, are not Scriptural, and cannot be 
thought abſolutely neceſſary, that is to ſay, 
(at leaſt) by thoſe who rake them in the 
 lenſe which has been ſhewn, and which is 
now under Conſideration. No body in- 
deed denies but that it is agreeable to the 


tenor of the Scriptures of the Old and New 


Teſtament, that in the Godhead there is 
a Divine Underſtanding, a Divine Wiſdom, 
and a Divine Love or Will. Bur who can 
pretend, or ſeriouſly ſay that God, conſi- 
dered as diſtinguiſhed by theſe Properties, 1s 


called three Perſons in Scripture; or that 


the Scripture actually terms God, conſider- 
ed as diſtinguiſhed by the Property of 
Underſtanding, God the Father; confidered 
as diſtinguiſhed by the Property of Divine 
Knowledg, God the Son; and conſidered as 
diſtinguiſhed by the Property of Divine 
Love, God the Holy Ghoſt ? 'Tis true, we 
read of the Father, the Son, and the Holy 
Ghoſt ; bur in thoſe Places there is nothing 
at all intimating, that thereby we are to 
underſtand God as diſtinguiſh'd by the 
Properties of Divine Underſtanding, Know- 
ledg, and Will. . 

In the New Teſtament (will the Unita- 
rians ſay,) God is ſtiled Our Father, and 
the Father of our Lord Feſuws Chriſt; and 
our Lord Jeſus Chriſt is called the Son, and 
the Son of God, as well as the Son of Man, 
by way of Excellency; and by the Holy 


_ Ghoſt ſometimes is meant the Virtue of God, 


ſometimes the Divine Inſpiration, and ordi- 
narily it denotes the Chief of the Angels, or 
elſe (colleFjvely) it implies not only 1e 
Chief, but alſo the whole Body of Holy Spi- 
its, by whoſe Miniſtry God often doth ma- 
ny wonderful Works. 


Howbeit, thoſe that take the Trinity of 


rr 
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Perſons in the Divine Nature to be God as 
diftinguiſh'd by the Properties of Un- 
derſtanding, Knowledg, and Love, cannot 
but own that the Orthodox Terms are not 
Scriptural, but have been deviſed, or ac- 
commadated to the Orthodox Notions, by 
Chriſtians, in proceſs of Time; and there- 
fore, they muſt take them as Eccleſiaſtical 
Terms, conſecrated to expreſs the Divine 
Nature: and by the Father, the Son, and 


the Jlol) Ghoſt, mention'd in Scripture, they 


can mean nothing elſe but what an Uni- 
tarian can underſtand thereby; ſince it ſeems, 
they cannot pretend, that thereby rhe Scrip- 
ture detigns God as diſtinguiſhed by che 


Properties of Underſtanding, Wiſdom, and 


Love. Indeed they aſſert, and that very 


inconreſtably, that what they underſtand 


by the Orthodox Expreſſions is certainly in 
Scri pture, or that it is agreeable to the te- 
nor of Scripture to believe that there is in 
God a Divine Underſtanding, Knowledg, and 


Will; and that, thus, the Dogm of the 
Holy Trinity is certainly Scriptural, the 
thing being agreeable (as was faid) to the 


tenor of Scripture, tho the words that ex- 
preſs it be nor uſed in that ſenſe in Scriprure ; 
(as was obſerved,) the Scripture, when it 
ſpeaks of the Father, the Son, and the Holy 
Ghoſt, not ſeeming (for any thing that can 
be ſhewn) to diſtinguiſh thereby God by 
the particular Properties of Underſtanding, 
reflex Knowledg, and Will. It would then 
be an ungrounded Conceit, if any imagin- 
ed that Father, Son, and Spirit, as applied 
to expreſs the ſeveral Properties of Under- 
ftanding, Knowledge, and Will in God, are 
Scriptural Terms. J 
And if Father, Son and Spirit, as deno- 

ting God diſtinguiſhed by Divine Under- 
ſtanding, reflex Wiſdom, and Will, be not 
Scriptural Terms, the Holy Scripture, for 
any thing that appears, never repreſenting 
God, as particularly diſtinguiſhed by either 
of his Properties, under the Names of Cod 
the Father or God the Son or God the Holy 
Ghoſt, nor ever calling theſe three Diſtinctions 
(God diſtinguiſhed by the Property of Di- 
vine Underſtanding, and God diſtinguiſned 
by the Property of reflex Wiſdom, and God 
YR diſtin, 
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diftinguiſhed by the Property of Divine 
Will or Love,) three Perſans it follows in- 
conteſtably, that neither rherefore can the 
following Terms be thought Scriptural : 
| Namely, that the ſecond Perſon of the Trini- 
ty was Incarnate, or that God the Son was 


perſonally United with the Man Jeſus Chriſt; 


thereby only meaning that God, as particu- 
larly diftinguiſhed by, or particularly con- 
{idered with his Property of reflex Wiſdom, 
doth conſtantly and extraordinarily dwell in 
and illuminate or conduct and aſſiſt our Lord 
Feſus Chriſt, in the diſcharge of his Office. 
For to own that God, particularly diſtin- 
guiſhed by the Property of reflex Know- 
ledg, is not in Scripture called the Son, or 


Giocd the Son, or the ſecond Perſon of the Tri- 


nity, and yet to pretend at the fame time 
that it is ſaid in Scripture that God the Son, 


or the Son, or the ſecond Perſon is Incarnate; 
and that the Scripture thereby poſitively 


and expreſly declares that God diſtinguiſhed 


by the Property of reflex Knowleag, is perſo- 


nally united with Chriſt; is an expreſs Con- 
tradiction: For it is exprelly to ſay, and 
unſay the ſame thing; for it is (both) to ſay 
that rhe Scripture doth not call God, as par- 


_ cularly diſtinguiſhed by the Property of re- 


flex Knowledg, the Son or God the Son or the 
ſecond Perſon, and to ſay that the Scripture 
aſſerts that God the Son the ſecond Perſon of 
the Trinity is Incarnate, and that it is God 
as particularly diſtinguiſhed by the Property 


of reflex Knowledg that is Incarnate. That 


js as if, having granted that the Scripture 
no where ſaith that Melchizedek is Cham, 


woe ſhould at the ſame time hold that the 


| Scripture aſſerts that Melchizedek the King of 
Salem that bleſſed Abraham is Cham. 

It is then moſt evident and undeniable, 
thar if the Terms, that expreſs the Doctrine 
of the Trinity, (according to this Notion of 
it that we are conſidering) are not Scriptural, 
(as tis obſerved they are not;) neither cer- 
tainly can thoſe Terms be Scriptural, that 
expreſs the Doctrine of the Incarnation, a- 
greeably to the ſaid Notion, It is true the 
Scripture ſays chat the Word was Fleſh, and 


that God was the Word : but (not to inſiſt 


chat no more may be implied by thefe Places, 


© all fincere Conſiderers. 
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bur that God, or the ſaving Knowledg of 
God's Will, was the Subject of this Me ſſage, 
or that it was God himſelf who ſpoke by the 
Meſſenger of the Goſpel, or who immediate- 
ly gave him his Commiſſion, and ſent him 
on this great Errand, it being often uſual in 
Scripture to put the Cauſe for the Effect, 
and that this moſt illuſtrious Meſſenger was 
but a frail and mortal Man; altho God's 
principal Embaflador, endued with the Di- 
vine Power of working Miracles, and a 


God to Mankind in a more eminent manner 


than Moſes was ſaid to be a God to Aaron 
and to Pharaoh, Ct. Exod. 7. 1. Exod, 22, 
28. Pſal. 45. 6. John 10. 35. howbeir, 
whatever may be the exact ſenſe of theſe 

Paſſages, it is notorious) it is no where 

ſaid in Scripture as we have ſeen, that God 
as particularly diſtinguiſned by the Property 


of reflex Wiſdom was perſonally United | 


with Jeſus Chriſt, it being not fo much as 
expreſſed in any place, as was obſerved, that 
by the Word or by the Son we are to under- 
ſtand God diſtinguiſhed by this Property of re- 
flex Knowledg, For it is manifeſt, that hy- 
man Conjectures, and remote Conſequences, 

drawn from diſputable and far-ferched Ar- 
guments, are not to paſs for the expreſs Text 
of Scripture; for no Man has more Right 
than another to draw ſuch Conſequences, or 


to make his Comment or Interpretation paſs 


for Scripture. It is therefore plain, that 
nothing can be ſaid to be Scriptural, but 
© the very Letter of Scripture, (left in its 


© generality) or elſe what is moſt expreſs 


© therein, and moſt inconteſtably obvious to 
Now 1t would be 
abſurd and alrogether groundleſs ro aſſert, 
that it is moſt expreſs (and that it is moſt 
inconteſtably obvious that it is ſo_) in Scripture, 
that the ſecond Perſon of the Trinity is per- 
ſonally United (as is here underſtood, and 
not only in this ſenſe, but alſo in theſe 
Terms) with the Man Chris Jeſus, and 

that by the Word and by the Son we are ne- 
ceſſarily to underſtand God particularly di- 


: e by the Property of reflex Know- 
eage 


Likewiſe, it cannot certainly be ſaid to 


be Scriptural, to invoke God under the Appel- 


laticns 


be held abſolutely Neceſſary * 
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| lations ptculiar to our Savicur's Human Na- Perſons, God the Father, God the Son, &c. 


ture. The Scripture indeed tells us of ſe- 
veral Perſons, who actualiy ſeeing cur Lord 
Jeſus Chriſt, called upon him; and begged 
of him to grant them certain Favors, which 


might undoubtedly be asked ct him in 


thoſe Circumſtances. It acquaints us more- 
over, that all things are commanded ro obey 
his Orders, | 

Howbeit, it no where expreſſes that the 
Man Jeſus Chriſt is to be invoked, when he 
is not ſeen of us; but it directs us to invoke 


God himſelf under Appellations peculiarly - 


denoting the Divine Nature, and to ack all 


we need of him for the ſake of his Holy 
Child Jeſus, our Mediator and Interceſſor: 
ſio that God, inclined graciouſly to receive 


ſuch Addreſſes, acquaints cur Advocate 


with his Will hereupon, and àccordingly 
Orders are given, concerning the Affairs of 


the Church, to the Holy Angels who are 


all waiting our Saviour's Commands. Thus 
the fitneſs of the Godhead dwells in Chriſt, 
and thus the Divine Wiſdom illuminates, 
conducts and aſſiſts our Lord Jeſus Chriſt, 


to whom all Principalities and Powers are 
ſubjected. But ſtill, there is neither Ex- 
ample nor Precept, in Scripture, of adareſ- 
ſing our Petitions to the Man Feſus Chriſt, 
when he is nor ſeen of us, but only to 
God, thro Chriſt, cr in the Name, er 


for the ſake of Chriſt. 
__ Now it being evident that e Terms, which 
cauſe the Separation of the Un'tarians, are 
not Scriptural ; it is eaſy to obſerve, that 


the uſe of the ſaid Terms cannot be thought 
abſolutely neceſſary, For ſurely, to ſay that 


any thing which is not Scriptural is ablolute- 
= Neceſſary, would be very init: to the 


Holy Ghoſt that dictated rhe Scrijture, and 
that gave it for a'perfett Rule to the Chriſ- 
tian Church. ” $6 

And after all, what reaſon can they 


poſſibly aſſign, who take the Doctrine of 
the Trinity in the ſenſe that we are now con- 


ſidering, why any unſcriptural Terms ſhould 


Why ſhould ic be abſolutely Neceſſary to 
call God, conſidered as particularly diſtin- 
guiſhed by his eſſential Properties, “ee 


when the Scripture doth it not? Or why 
ſhould it not be ſufficient to Salvation, to 
own that there is in God a Divine Under- 
Standing, a Divine Wiſdom, and a Divine 
Vill; without calling theſe, or God there- 
with, by any unſcriptural Names? | 

In like manner, taking the Doctrine of 
the Incarnation in the ſenſe that is agreeable 
to this Notion of the Trinity; why ſnould 
any unſcriptural Terms concerning it be Ne- 
ceſſary ? It by the Incarnation, or perſonal 


Chriſt, that is to ſay, particularly by his 
Divine Wiſdom, doth extraordinarily and 
conſtantly illuminate, conduct and aſſiſt him; 
why can it not be ſufficient to ſay with the 


_ Scripture, that the fulneſs of the Godhead 


dwells bodily in the Man Chriſt Jeſus ? And 
if in calling upon the Son of David, the in- 
tendment be to invoke God who moſt extra- 


ordinarily manifeſts his Divine Wiſdom in and 
by the Sen of David; why ſhould it not be 


ſufficient in our Religious Addrefſes to ex- 
preſs our ſelves thus, O God, who doſt moſt ex- 
traordinarily manifeſt thy Divine Wiſdom in an 
by the Son of David, Oc? this would not 
at all be contrary to Scripture nor to the 
aforeſaid Notions of the Trinity and Incar- 
nation, nor to the Doctrines of the Trinity 
and Incarnation in general, It follows there- 
fore, that none of the unſcriptural Terms rela- 
ting hereto can be neceſſary; and conſequently, 


that to infiſt upon the Uſe of them as a Con- 


dition of Church-Communion, is contrary 
to the Goſpel Terms of Union, on the part 
of the Impoſers. Ee Ee 

This has been in a great meaſure taken 
notice of, by many Learned Men who are 
in the greateſt Repute among the reformed 
Churches. St. Auſtin owns that the word 
Perſons applied to the Holy Trinity, is not 
Scriptural. (De Trin. J. 5. c. 9.) 

St. 7erom, in a Letter to Pope Damaſiu, 
abſolutely diſapproves the Uſe of unſcriptural 
Jerms. . 3 | 

Calvin concludes thus his Diſſertation of 
the Trinity. If any are fo Nice, that 


+ after all they will not allow the word 


« Perfms.; yet they cannot but confeſs that 
| EE - 


Union, be meant that God fully dwells in 


when we ſay three, we intend that in the 
© Divine Effence or Subſtance there are three 


Properties. Which being fincerely ac- 
„ knowledg'd by any, we will not litigate 


© with them. (Inſtit. Cap. 6. Sect. 25, P. 
179. Genev. 1550.) | 
In another place he ſaith. It is fit to 


« forbear ſuch Forms of ſpeaking which are 
| © remote from the uſe of the Holy Scrip- 
ture. The word Trinity is grounded 
on no Teſtimony of God's Word, Oc. 


(Eb. ad Pol. Tom, ult. P. 687. 


Luther, to mention here no more, like 


wiſe ſaith. The Word Trinity is an Human 
Invention. It were better to call Almigh- 


ty God, God, than Trinity, CPoſtil. major. 


Dominic. | | 
Howbeit, it ſufficeth here to have ob- 


ſerv'd, That the Trinitarian Terms and Ex- 


preſſions, which cauſe the Separation of the 
Unitarians, are not ſcriptural, and cannot be 


thong ht abſolutely neceſſary. What is next to 
be conſider'd, is this. | | 


(2.) The ſaid Terms are very improper, and 
do intangle and obſcure, rather than illuſtrate, 
the Do@rines that are intended arid expreſs'd 
thereby. That they are improper, the gene- 
rality of the Orthodox do own. And indeed 
who can deny it? Or who can think it very 
proper, to call God, (who is the moſt ſimple 
or moſt one Being) Father, Son, and Holy 
Ghoſt am from both the former,) 
upon the account of his Properties, Under- 


ſtanding, Wiſdom, Will ; or to ſay that God 
is incarnate in a perſonal and hypoſtatical 
Union, becauſe God, by his Divine Wiſdom, 
_ doth moſt eminently dwell in, and moſt ex- 


traordinarily and conſtantly illuminate, con- 
duct and aſſiſt the Man Jeſus Chriſt ? 

And now, that the Terms do obſcure, ra- 
ther than illuſtrate, the Doctrines that are 
intended thereby, Experience doth confirm 
and demonſtrate ; for if you ask of a thou- 
ſand among the People who daily uſe theſe 
Expreſſions, it will be found that not one of 


them ever conceiv'd, that, for inſtance, by 


God the Father is meant God as particularly 


_ diftinguiſh'd by the Property of Divine Under- 


ſtanding, &c. Bur by theſe Terms, Trinity, 
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when we ſay one, we mean the Subſtance % 


leſs and unedifying Speculations, 


three Perſons, Incarnation, and the like, the 
generality of People, that daily uſe them, 
either do not imagine and cannot at all 


percetve what is meant thereby, or they 


frame to themſelves quite other Ideas there- 


of than they ſhould; and, even to them, 

often, thoſe Ideas appear moſt grofs, and 
ſtrange, and inconſiſtent with the cleareſt 
Suggeſtions of reaſon. If you ſhouid tell 


them that when we call upon the Son of 


David, our meaning is to invoke God who 


dwelleth in and illuminates the Son of David; 
would they not truly reply, that, that is 
more than ever they thought of or were 
aware, and that if this be the meaning of 
that Orthodox Expreſſion, the ſaid Expreſ- 


ſion mult be own'd to be very uncouth and 


obſcure? Why therefore ſhould we not 


expreſs our ſelves more properly and more 


clearly, and plainly call upon God who dwel- 


leth in and illuminates the Son of David, and 
content our ſelves to aflert that in God 


there is a Divine Underſtanding, Wiſdom, and | 


Wil, without further intangling that Doc- 
trine, or obliging any, in ſolemn and reli- 


gious Worſhip, to call God, upon the ac- 
count of theſe Properties, God the Father, 
God the Son, and God the Holy Ghoſt, three 


Perſons, Trinity? &c. 
(3+) The ſaid Terms occaſion many need- 


thing more ſimple, or plain and intelligible, 
than this; that there is in God a Divine 
Underſtanding, a Divine Wiſdom, and a 


Divine Will. Theſe few words ſufficiently |} 
comprize and illuſtrate all that need to be 


But if there 


ſaid concerning that matter, 
was occafion for a further explication there- 


of, however, certainly, as was obſerv'd, it 


was not neceflary to call God thereupon 
three Perſons, or to uſe any unſcriptural or 
obſcure and litigious Terms, which occafion 


no leſs litigious and unediſying Speculations. 


To what purpoſe 1s it, as to any of the Ends 


of Religion, nicely to inquire what Rela - 
tions may be conſider d among the Divine 


Properties, wherein or how far they differ 
from the Divine Eſſence, in what reſpe& 
they may be call'd Perfons, whether the 
Divine Perſons are conſtituted by Relations, 
| and 

C 


There is no- 


LI „ hd 


ready to brawl and quarrel. 


and in what manner, and the like ?. Yet 


ſuch Speculations as theſe are rank'd in the 


higheſt place in ſome Mens Theology, and 
rake up the greateſt part of their time, 
which actually diverts them from making 
more neceſlary Obſervations. They are not 


folicicous to diſcover the literal ſenſe of 


Scripture, or to inform themſelves and o- 
thers what ceaſing from Sin or what habit 
of Vertue is requir'd by the Goſpel, and 


whether there be no Neceſſity to ſeek the 
Lord betimes : but nominal Queſtions and 


frivolous Speculations they give up them- 


ſelves to, and they make a great buſtle a- 


bout them, and for ſuch things they are 
There can be 
nothing mcre unreaſonable, and particularly 
in this caſe, when no more is meant by 


the Patrons of the unſcriptural and obſcure 
and litigicus Terms, than by the Unitarians. 
Howbeir, it is an endleſs work to follow 
them in the curious Speculations they build 
on theſe Terms. They content not them- 
ſelves to call God, confider'd with his ef- 
ſential Properties, three Perſons. 


Many 
differ and diſpute about the Characters, and 


Order and Preheminences of theſe Perſons. 
Some aſſert, that the triple Diſtinction in 


God is by Life, Intelleet, and Vill; fo that 


God is three Perſons, as he is living, intel- 
ligent, and willing. Others affirm, that Life 
js not a diſtin& Power or Faculty, bur as it 
were the Genus and Foundation of the o- 
ther Faculties. And ſome of the Antients, 
and Moderns alſo, have held, that the Cha- 


racter of the firſt Perſon is Power; there- 
fore their Trinity is God, as 4Imighty, ſelf- 


knowing, and ſelf-loving, But others make 
Power to be the Character of the third Per- 


ſon. Some Fathers of the middle Ages, 
and ſome Scholaſtics that immediately fol- 
low'd them, inſiſt only on Power, Wiſdom, 


and Goodneſs. 


They all call theſe Divine Properties not 


only Characters, but Relations, which they 
affirm (both) to differ from one another, 
and yet to be but the ſame Divine Eſſence, 
or not to differ from the Divine Eſſence but 
only in our way of conceiving, a Relation in 


the Divine Nature being diſtinguiſh'd from 


(7) 


the Divine Eſſence only by an AF. of Reaſon. 
Thus they aflert, chat the Divine Prin- 
ciples are radically one, as they are the 
Eſſence; bur that virtually, connoratively, . 
and relatively to the Acts, they are three. 
And taking them to be Life, Intellett, and 
Will, they after this manner explain that 
Doctrine, in St. Athanaſius his Terms. 
* The Catholic Faith is this, that we wor- 
© ſhip one God in Trinity, and Trinity in 
* Unity; neither confounding the Princi- 
* ples, nor dividing the Subſtance ; for the 
vital- Power is one, the Intellective ano- 
ther, the Volitive another: But the Deity 
of the Life, of the IntelleF, and Will, is 
* the ſame; the Glory equal, Cc. | 
Theſe three they conceive to exiſt one 
within another, circum. inſeſſivel), if it may 
be ſo ſaid. They aſſert, that the Perſons 
are not diſtinguiſh'd by themſelves, as the 
ultimate Differences, but by Perſonal Pro- 
perties; and they deny that they are con- 
ſtirured by Ab/olutes, not becauſe it is with- 
cut probable Reaſons, but becauſe it is de- 
ny'd by the Fathers, and ſeems contrary to the 


Councils, and the generality of the School- 


Doors. Then they conclude that Relation 
under the expreſs Form of Relation doth 
conſtitute a Divine Perſon, in its real Being, 
without any Act of the Mind, gc, Some 
as wiſely as piouſly inquire, An Deus poſſit 


ſuppofitare Aſinum aut Cucurbitam : To which 


Queſtion the Anſwer is, Reſpondeo quod fic. 
A thouſand more ſuch (ſubtile) Specula- 
tions there are equally neceſſary and edifying 3 


bur, I conceive, no more of theſe need here 
to be added. 5 * 


(4.) The ſaid Terms are the Cauſe of much 
(unreaſonable) heat, and (unchriſtian) uncha- 


ritableneſs. If upon the account of theſe 


Expreſſions and Terms, the Orthodox fall out 
with the Unitarians; it is palpable chat 
there can be nothing more unchriſtian and 
unreaſonable. For the Unitarians do not 
deny any of the Divine Properties; and they- 
firmly believe that God moſt extraordinarily 
aſſiſts, with his Divine Wiſdom, the Lord 
Jeſus Chriſt. And this laſt is, ſummarily, 
as we have ſeen, what the Orthodox under- 
ſtand by the Incarnation, as by the Trinity 


they 


piece of Inconſideration. 


ture doth it nor, Or. 


they mean God's moſt eſſential Properties. 
So that viſibly, the Orthodox and the Unita- 
rians are agreed about the thing, as has been 


ſhewn; the difference being only about 
ſome Expreſſions : and therefore, as concer- 


ning the Doctrines themſelves, the Unita- 
rians are as truly Orthodox as thoſe, that 


appropriate the Title ro themſelves, and 


that find fault with the Unitarians, on the 
account that the Untitarians, in ſpeaking of 
God and Chriſti, would ſtick to the Fapreſ- 
ſions and Terms of Scripture. 
that to do ſo is a Hereſ, and a danmable 
Hereſy, is it ſelf, in any Man, a damnable 
| And then ſurely 
tor thoſe who by the Trinity and Incarnation 
underſtand, and are convinc'd that by theſe 
Doctrines is to be underſtood what we have 
ſeen the Unitarians do allow of; for them, 


I fay, to render the Unitarians odious, and 


aflert that they are Heretics, (if any ſuch 


Perſons do fo) muſt needs be a moſt ſinfu] 


Diſſimulation. N LET 
The difference betwixt the Unitarians and 
Trinitarians being (as 1s repreſented by this 


Syſtem) only a difference of Words ; the U- 
mtarians may with ſome reaſon complain 


of the Trinitarians, for departing from the 


ſcriptural ſimpliciry, but the Trinitarians 
have not the leaſt ſhadow of ground ro 
quarrel with the Unitarians. 
nitarians generally declaim againſt and re- 
vile the Unitarians, as if they were the 
Enemies of, and as if they deſtroyd the 
Chriſtian Religion; and they abhor and per- 


ſecute them, and ſet every body againſt 


them, as if they were the moſt abominable 


of all Creatures. 


that Divine Underſtanding, Wiſdom, and 


Will are Divine Properties; that it is ſuffi- 
cient ſo to term them, that there is no 
reaſon or neceſſity upon the account thereof 


to call God three Perſons, ſince the Scrip- 
The Trinittarians 
reply, that Underſtanding is the Cauſe of 
Wiſdom, and that Underſtanding and Wiſ- 


dom produce the Will, that God may be 
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fication of the Word Perſon, that 


Son, Oc. 
Now to ſay, 


Yet the Tri- 


Conſciences of our Brethren, 


abies . 


particularly and diſtinly conſiderd wich 


reſpect to each of theſe three Properties, 


that being thus to be thrice conſider'd he is 
three Perſons according to the original ſigni- 


(ſince 
the firſt Property is the cauſe of the ſecond, 


and the third proceeds from the two for- 
mer) the firſt Perſon is to be call'd the 
Father, the ſecond the Son, the third the 
Spirit that proceeds from the Father and 
This is the utmoſt of the diffe- 


rence, that can here be ſuppos d. 


It is then as if ſome ſpeculative Divines 
call'd Faith the Mother of Chriſtian Ver- 


rues, Hope the Daughter of Faith, and 
Charity 


Daughter. If any were ſo ſcrupulous as 


not to approve of ſuch Expreſſions in ſo- 


lemn Addrefles to God, would it be azree- 
able ro Chriſtianity, to hate them upon that 
account, and. endeavor to render them odi- 


ous to all the World, to repreſent them as 
the Grand Enemies of all Truth and Reli- 
gion, to exclude them from our Commu— 


nion, and to oppreſs and perſecute them? 


This would certainly be to expoſe Chri- 
ſtians to the hatred and contempt of the reſt 


of Men; for viſibly it were to uſurp and 
exerciſe a tyrannical Dominion over the 
For the ſame 
reaſon then, the Vnitarians ought not to 
be excluded from us. And it muſt needs 


| be very unreaſonable and uncharitable (as 
Now whart is the occaſion of all this un- 

_ reaſonable ſtir, and of this damnable Un- 
- charitableneſs? Why, the Unitarians hold, 


has been ſhewn) to inſiſt with Heat and 
Paſſion on any unſcriptural Expreſſions, 
which others do ſcruple at. | 


(3. ) The ſaid Terms cavſe Heathens, 


Jews, and Turks, and many Chriſtians to 


think,, that Chriſtians believe and are taught 
to believe three Gods. 


The wifeit among 
the Heathens have often on this account 
retorted upon Chriſtians the Accuſation of 
Polytheiſm, or of holding more Gods than 
One, And the generalicy of the Jews and 
Hahometans do abhor the Chriſtian Religion, 


_ clietly | 


the Grand-Daughter, and would 
oblige all Chriſtians, under pain of Excom- 
munication, to make uſe of theſe Terms 
in their Devotions, and to ask of God, 
that he would beſtow upon us not on'y the 
Mother, but alſo her Daughter and Grand- 
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_ chiefly becaufe they conceive that we hold 


three Gods, that only agree in kind, or 


that arc of the ſame Nature. Naturally 


the vulgar among Chriſtians can fcarcely 
take the Orthodox Expreftions in any other 
ſenſe. And why thould not they fo under- 
ſtand the faid Expreſſions ard Terms, when 
they are fo underſtood even by ſome ot the 


moſt famous Doctors, and of the moſt emi- 


nent Fathers? Gregory Nyſſen, for initance, 
in ſome Places of his Works, Cyril of Alex- 
andria, Maximus the Martyr, Theodorus A- 
bucara, Theorianus, held only a Specific Vni- 
ty of Nature between the Divine Perſons; 
ſuch as between Peter, James, and John, 
whom they would not therefore have to be 
call'd three Men, but one, becauſe they are 


of the ſune Species; left otherwiſe they 
\ ſhould be oblig'd alſo, on their Principles, 


expreſly to confeſs three Gods, which they 


would not do verbally, tho three Divine 


Perſons, properly ſo call'd, united only as 
they are of the ſame Nature, cannot be 


deny'd to be truly and really as much chree 
Gods, as three Men are three Men. See 


It muſt be own'd, that many of the Or- 
thodox Expreſſions look that way, and: in 


their moſt obvious ſe..ſe ſeem to imply a Hu- 
rality of Gods. As Mr. Nye obſerves, in his 


Inſtitutions concerning the Trinity, (b. 195) 


the Terms erſons, Father, Son, Spirit, and 


the like, in the Language of the People, 
imply ſo many diſtinct actual Beings, and are 
always ſo underſtood by them. When we 
ſay, in the Athanaſian Creed, There is one 


Perſon of the Father, another of the Son, &c. 


or in the Nicene Creed, God of God, who came 
down from Heaven, and was incarnate, &c. in 


the Dosologies, To whom with the Father 
and the Holy Ghiſt, &c. and in the Invo- 


cations, O God the Father, O God the Son, 
&c. The People can naturally frame to 
themſelves no other Ideas, bnt of ſuch ſe- 
veral Divine Perſons, as agree in one, only 
as they are of the ſame Nature and hold a 
good correſpondency one with anather, 
which indeed is the Notion. of a Plurality of 
Gods, which we have ſeen was held by ſome 
of the Fathers. 


687. 


The incommodrouſrets therefore of the | 


Orchodox Expreffions has caus d many of 
the moſt learned of the Orthodox Party to 
think, that they were not fit for common 
ufe, that they were better laid afde, and 
tiiat it were fafer to ſtick to the Expreſſions 
of Scripture. „ 
Fyrbeſiis aſſerts, That it is not a proper 
* manner of Worfhip, when the three Di- 
vine Perſons are feveraily ador'd, by di- 


Ainet Invocations; becauſe thereby we 


© ſeem to make a Separation in the Obje& 
© of religious Worſhip, which is moſt 


* ſiriftly one. — Franciſcus à Sancta Clara, 


* and generally the Doctors of the Church, 
* deny that the Divine Perſons, as Perſons, 
Hare the Objects of Divine Worſhip. * 
Fy bes. Inſtruction. Hiſtorico-Theologic, ib. Is 
C23 


luther ſaith, © The Word Trinity, ſounds 
* cdly, and is an Human Invention. Ix were 
better to call Almighty God, God, than 


Trinity. Poſtil. major. Dominic. 


Calvin is much warmer. The Word 


© Trinity, ſays he, is inſipid and prophane; 
© it is the Popiſh God, unknown to the Pro- 
© phets and Apoſtles. Epilt. qua fidem ad- 
monitionis confirmat. ad Polonos. Tom, ult.. F. 


(6.) The ſaid Terms are 4 Stone F ſtum- 
bling, in the way of thoſe who truly believe 
the Gofpel to be a Divine Revelation; and 


they are an occaſion of Separation, St. Jerom” 


himſelf, in a Letter to Pope Damaſus, de- 


clares that he will nor make uſe of. the 


Word Perſons: which Word even St. Auſtin 
owns to be very improper. Difum eſt tamen 


tres Perſona, non ut illud diceretur, ſed ne 


taceretur. De Trin. 1. 3. c. 9. Why then 
ſnould it be thought ſtrange, if many ten- 
der Conſciences ſcruple to uſe ſuch like 
unſcriptural Terms in the ſolemn Worſhip of 


God? No ſurely it is very much contrary 


to Charity, to leave a ſtumbling- block in the 
way, or an occaſion of Separation. _ 

(J.) A better Proviſion would be made for 
the Truth (and inconteſtably every Man's 


Right of diſcerning, and judging for bimſelj 


would be better. ſecur'd ) by the diſuſe of the 
ſaid Terms and Expreſſions, than by their 
: | B ee 
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that, that cannot ſo effectually be done, but 
by ſticking to the ſeriptural Terms. And it 


is undoubted that that cannot be a juſtifia- 


ble means of conveying or promoting the 


Truth, which is contrary to and deſtructive 
of Right and Equity. 


But, moreover, it is 
even evident that the Truth in general, and 


particularly the Truth in queſtion, is better 


ſecur d by ſcriptural than by unſcriptural Ex- 


preſſions and Terms. Otherwiſe we muſt ſay, 


(far be the blaſphemy) that the Holy Ghoſt, 
that dictated the Scripture, was not ſo wil- 
ling or not ſo able to ſecure the Truth, ſo 


far as is fir, as Men. But aſter all (accor- 


ding to this Syſtem of the Aſodaliſts) what 
Truth is here to be ſecur'd, but what is not 


only compriz'd in the Words of Scripture, 


bur alſo granted and profeſs'd by the Vnita.. 
rians, I mean as to the Do&rines themſel ves 


of rhe Trinity and Incarnation? The Scrip- 


ture then ought by all means to be look'd 


upon as a perfect and ſufficient Rule; and if 
any abſolutely neceſſary part of rhe Goſpel 
is hid to thoſe that have the free uſe of 
Scripture, it is oaly to them who wilfully 
perith. The Scripture will never of it ſelf 


lead any Man to- any Tritheiſtic Notions, or 


to the belief of a Plurality of Gods. But 
we have ſeen, that the unſcriptural (Ortho- 


dox) Expreſſions do naturally preſent ſuch 


wrong and moſt dangerous Ideas. 


thoſe who better underſtand the ſaid Ex- 


preſſions, they may indeed, if they very 
carefully attend thereupon, put a ſound 


ſenſe on them, doing them much violence, 


and not taking them in the ordinary ſignifi- 
cation of the Words, or according to the 
moſt obvious Ideas which they naturally of- 
fer to us. But it is very difficult to be al- 


Way ſo intent. And by the uſe of the like 


unſcriptural Terms, ſuch a ſpiritual Tyran- 


ny and Oppreſſion may be introduc'd as en- 


flaves and may wound to Death the Con- 
ſciences of Men, and may be deſtructive 
of the Truth. The Maaliſts therefore, 
according to this, are evidently and abſo- 
lutely inexcuſable, in retaining the Uſe of 


"Being impos d. As for the ſecuring to eve- 
ty Man his Right of diſcerning and judging 
for himſelf, it is plain and inconteſtable 


unſcriptutal Expreſſions, (By the Moda- 


As for 
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liſts every one knows thoſe are meant, 
whoſe Syſtem we have heen conſidering, 
who take the Doctrine of the Trinity to im- 
ply three Modes of Exiſtence, according to 
which God may be conſider'd, with reſpect 
to his Divine Underſtanding, his Divine 
Wiſdom, and his Divine Will.) The natu- 
ral Reſulr, and the neceſſary Conſequences 


of this Syſtem, are plainly thoſe that we 


have now repreſented and enlarg'd upon. 
Whoſoever doth conſider, cannot but make 
upon the whole, the Obſervations that we 
have here made: So that, according to this 


Syſtem, thoſe who can do any thing to- 
_ wards the taking away the public Uſe of the 


unſcriptural Terms, are indiſpenſably oblig'd 
todo it. Indeed in Articles of Peace, which 
Clergymen are to ſubſcribe for Order-ſake, 
Scholaſtic, Metaphyſical and Learned Terms 
may be allow'd to be us'd, when the faid 
Terms, if rightly conſider'd, actually agree 


with the Latitude of the Scripture it ſelf, 


as by this Syſtem of the Modaliſts the Or- 
thodox Terms are ſuppos'd to do. But, 
from this ſaid Syſtem, it certainly follows, 

that tho theſe Terms and Expreſſions may 
(by learned Men, who can dive into all the 
ſenſes poſſible, and fo are able to put a to- 
lerable Conſtruction thereupon) be taken in 
a Latitude agreeable to that of Scripture ; 
yet the uſe of them ought not to be im- 


pos'd or exacted, in the Divine Worſhip and 


ſolemn Addreſſes to God, for the ſeven 
Reaſons that have been alledg'd and ſpoken 
to. Theſe Reaſons and the natural Conſe- 
quences of this Syſtem neceſſarily imply, that 


thoſe that are inſtrumental in impoſing the 


ſaid Terms, are 
and Schijm, 


guilty of ſpiritual Tyranny = 
It doth not follow indeed, as has been 


_ obſerv'd, that Men are indifpenſibly oblig'd 


to divide upon the account of rheſe Terms. 
The Reſult of what has been ſaid only is, 
that thoſe that can do any thing to take 
away the uſe thexeot, are oblig'd ro do it; 


but, on the other hand, it is conſiſtent with 


this Syſtem, that in the mean time, thoſe 
who can take theſe Terms and Expreſſions 
in a good ſenſe, and find they can uſe them 


with 
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wich Devotion, may for peace and Union 
. ſake, aflent to and comply with them; for 
it ſcems that whatſoever admirs of a good 


Conſtruction, tho otherwiſe incommediòus, 
may conſcientiouſly be ſubmitted to, in ſuch 
circumſtances, for Peace and Union fake, 
when it is not thro our fault that ſuch in- 


commodious Terms are impos'd, and we, 


on our part, meekly repreſent the incom- 
modiouſneſs of them, and. with Prudence 
and Diſcretion do what we can that the Dan- 
ger of ſuch an Impoſition be diſcerned. In 


fluch a caſe then, inſtead of dividing, it is 


neceſſary to exhort all Parties to Union, as 
well as to endeavour conſcientiouſly to ac- 


commodate our ſelves to the impos'd Terms, 


and ſtudy in what good ſenſe they may be 
taken and us'd with Devotion and Reverence. 


Let after all, thoſe that are perſuaded of 
the incommodiouſneſs of theſe Terms, are 
not to ſeek to accommodate themfelves to 


them, or to affect the uſe of them, more 


than needs muſt, For it is Neceſſity only 
that juſtifies their compliance; but it doth 


not allow them to betray that which (when 
they ſincerely conſider and examine) they 


take to be the Truth. On the contrary, if 
they ſeek their own particular profit by ſich 
a compliance, and not the manifc ſting and 


promoting the Truth as much as poſſible; 
their Condeſcenſion is undoubtedly dam- 
nable. os ret, 1 

I humbly conceive, that what has been 
ſaid is a compleat Conſideration of the Sen- 


timent and Syſtem of the Modaliſts, who 


by the Damnatory Clauſes, in the Athanaſian 


Creed, denounce Damnation againſt them 


only, who deny thoſe plain and inconteſtable 
Truths, which may be underſtood by. the 
Doctrines of the Trinity and Incarnation, and 


which are moſt evidently agreeably to the 


natural notion of the Unity of God. 

To recapitulate in ſhort this Syſtem. I 
ſhall cloſe this Chapter wich ſome Paſſages, 
out of Mr. Nye's Inſtitutions concerning the 
Holy Trinity, &c. * 5 

Preface. I ſhould excuſe the great num- 
© ber of Authors, and Authorities here, to 
© the fame thing, if 1 did not foreſee that 
© it is abſolutely neceſſary for appealing 
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© that the Faith of the Church is fo dif- © 9 


* terent from the vulgar meaning of the 
© Terms in which ſhe exprefles it. 


* the Trinity, and of our Saviour's Divinity, 
in the Terms only, without knowing the 
* ſenſe intended in choſe Terms; is to be no 
more poſitively Orthodoæ, in theſe Articles, 
than an 1deot is. „ 


P. 8. Perſons, Father, Son, Holy Ghoſt, 


in God, are not diſtinguiſh'd by diſtin Sub- 
ſtances, Underſtandings, Wills, &c. but are 


numerically one Subſtance, Underſtanding, . 
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* thoſe, who will be fo much fur prize 
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Inſtit. p. 1. To hold the Doctrines of 


Being, Spirit; they differ as a Mind and its 


Acts, | 

P. 24. There is one Eternal Being, in 
which we are to confider Eternal Mind, Di- 
vine Self. Knowledg generated by Mind, Di- 
vine Self- Complacence neceſſarily proceeding 
from botn. 2 


P. 25. Our Saviour is God-Man, Man, in 
reſpect of his reaſonable Soul, and humane 
Body; God} in reſpect of the indwelling Di- 


vinity. 2 | 2 
Pe. 25. Many think, and themſelves 
the Socinians] alſo for the moſt part, 
that they. | the Secinians] have a great. Con- 


troverſy with the Catholick Church on theſe . 


Articles; while in Truth the Diſſent and 


Controverſy (on both ſides) is only from 
a miſapprehenſicn of one another's Senfe 


and Meaning. 


P. 28. There is no difference in the Ideas 


that the Church and the Unitarians have of 
the Unity of God. | 
P. 29. 


P, 31. 
the Church intends by Perſons, Father, Son, 
and Holy Spirit, when ſhe uſeth them of. 


God; therefore he denied, there are three 
Perſons of God, or three Divine Perſons :. 


and becauſe he miſtook what is meant by 
Incarnation, Hypoſtatical Union, and ſuch- 
like, when he heard of them in Sermons ; 
therefore he denied the Divinity of Our Sa- 
viour. 7 


There is not the leaſt Reaſon, for. 
the Gentlemen of the Unitarian Perſuaſion, 
to divide from the church. ns 
Eccauſe Socinus knew not what: 
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raſhix run the ha 


« no. they 82 err). in g Steig a Dun 


ſirates or to àttain With ratianal affu - 


Fance or Aren to, the Truth; they intro- 


duce a Spiritual Tyranny; they: appoſe the 
poſtle's ür lien of; examining all things, 

ow ually ſhut up the Rey: af Re. 
we oi 


29d will nox- have Men enjoy; and fe 
means of à tair.lnformazion; they act 
partially, and as if then cid not err, and 
i they were to judg magilterially and 
ankively., ot Controverſies; and being 
lible, (as certainly they are, and as they 
own. themſel z-6kcepr they .be:the 


Pope and a pretended enam! Cauncil)! they 
zard of moſt miſchievouſly 
and Finden z fighting againſt, and deſpe- 
rately oppreſſing and cruſhing the Truchz 
and rendring -the Diſcovery: and A cknow⸗ 
ledgment of it humanly impoſſible, or, nexe 
to im poſſible; they ſubvert the Goſpel⸗ 
Terms. of Communion; and in fide, taking 
ſuch Meaſuxes, az are bt 0 cxernize Error 
and to retain Men ſor ever in thrär,Preiu- 
dices, NMiſimderſtandings, and 'Anjmaſities, 
they. are therefore, no doubt (whether-or | 
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